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of science, openly avowing a Creative Power. In his notice of

Professor Henslow's lecture Lord Kelvin says: "I cannot admit

that, with regard to the origin of life, science neither admits nor

denies Creative Power. Science positively affirms Creative Power."

Again he says : "If you think strongly enough you will be forced by

science to the belief in God, which is the foundation of all religion.

You will find science not antagonistic but helpful to religion."

These words are worthy to be placed alongside of Pasteur's noble

words, "True science—that leads to God." Regarding the atomic

theory of matter and ether Lord Kelvin says : "Ether is absolutely

non-atomic ; it is structureless, and utterly homogeneous where not

disturbed by the atoms of ponderable matter," and he quotes from

Cicero almost the selfsame words we have quoted in the preceding

article in ridicule of the atomic theory. It is a healthy sign to see

the two leading scientists of the age—the late Pasteur in France and

Lord Kelvin in England—repudiating openly the agnosticism, athe-

ism and materialism of their late contemporaries. It shows that in

science much more than anywhere else, Pope's lines are true: "A
little learning is a dangerous thing," and that only deep draughts of

"the Pierian spring" can keep the brain steady and the senses sober.

Let us have no more of the sounding brass, the tinkling cymbals,

the empty vessels—loudest sounding of all, however—in physical

science.—S. F.]

MONG men who call themselves Christians there exist two

theories in regard to the nature of the Church. The first

holds that a full and sufficient revelation has been made,

once and for all, and entirely contained within the holy Scriptures.

Such a view must necessarily allow great latitude in the individual

interpretation of the Scriptures because the theory makes no provi-

sion for anything like an authoritative hermeneusis. The second

theory holds not only that a divine revelation has been given but

also that a divine interpreter has likewise been given. To the first

the Church presents itself as a mechanism, hard and fast, which has

been wound up and goes ; to the second the Church is a living organ-

ism, the means of outward expression of a Person and that Person is

no less than the Holy Ghost himself.

The Church possesses the fulness of divine truth, but that truth

is made known to men gradually. As to new-born babes the milk

of the word is given to men and afterward, as their spiritual strength

increases, as their perception of God and His works grows more
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and more, is strong meat set before them, more and more are the

deeper meanings of God's truth made plain. The Church changes

not ; the Church does not teach anything new ; she is identical now
with the Church of the first hundred years, but there is a deepening

and a fuller understanding of her teaching on the part of men as

time goes on ; there is a clearer definition of what once was dark, a

keener perception of what was once obscure. Nowall this takes place

because of the Holy Ghost, a divine Person, revealing truth to other

persons who are human. This must be done through the natural

working of men's minds under divine illumination. And so, as with

the individual man when some problem comes before him for solu-

tion, there is a process of thought, there is deduction from known
premises to unknown truth, in the same way is there progress in

matters of faith in the mind of the Church of God. "How much
more readily should we believe," says an author quoted by Bene-

dict XIV., "with how much more certainty define than the first ages

just because the Church increases her wisdom with the passing

years, because, showing the light received from the Holy Ghost

under whom she is ever taught and governed, she is illumined by

ever later councils and by the fuller consensus of more enlightened

doctors." 1

This gradual progression, we believe, holds in matters of devotion

as well as in matters of faith. Indeed, the former as not fully shown
in the holy Scriptures gives an even wider scope for continually pro-

gressive teaching on the part of the Holy Ghost. Now among those

teachings which approximate to faith is that concerning the bodily

taking into heaven of Mary, the blessed Mother of God, and I wish

to try and show, if possible, what were the stages, what the gradual

unfolding of belief in Mary's assumption as evidenced by the monu-

ments of the Church in the past.

There were many, without any doubt, who knew of Mary's as-

sumption from the very first. There were the Apostles, there were

her friends, there was the whole Church at Ephesus ; and the mystery

of her passing must have been told to numerous converts, to many
devout and faithful souls. If it be asked why the Apostles and early

writers say nothing of the matter, it can be answered, as Glyca says,*

that these men were engaged in teaching only those truths which

were absolutely necessary for salvation, and that they were content

to leave in God's hands His Mother's honor to make clear her glory

when He would.

And yet, very early there must have arisen questions, wonder-

ings—where was she, the Mother of God ? Had she indeed died as

i Cancellatus, annal. Marian, an 72, no. 21. Quoted by Benedict XTV., "de

Testis, lib. 11., c. 8, 23.

* Annal. para. 111., p. 281.
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others, or was she living in some secret hiding-place of God far from

men's eyes ?

And so Epiphanius seems to speak not for himself alone but for

many when he says:8 "I know not whether of that blessed virgin

any obscure traces can be found which will assure us of her death.

On the one side is Simeon's prophecy, on the other, in the Apoca-

lypse it is written of the woman who bore the Child to whom wings

were given that she might flee afar. Perhaps this was fulfilled in

Mary; I do not know it certainly; I cannot definitely declare that

she lives immortal, nor can I be sure that she is dead. The Scrip-

tures surpass the mind of man and we should not be over curious

concerning this precious and excellent vessel of God." So doubt-

less the faithful felt at first that it was the part of piety not to enquire

too diligently, that this silence, this mystery best became the end of

her who had lived so hidden from the world ; that as her wondrous

overshadowing by the Holy Ghost was a thing beyond all words,

between God and Mary alone, so too how God had taken her to

himself was another secret and they knew it was well to hide the

secret of the King. Thus were they content to wait.

It is the part of God's providence to use natural and human
means to bring about His glory, and so it was that the heresy of

Nestorius, and the discussions to which it gave rise, served to bring

Mary and her part in the Incarnation into prominence. Now was

she shown to all men to be Beoroxoi, Mother of God, and, as such

most worthy of all reverence and worship. It was about that time,

certainly it was due to this effect on men's minds, that a feast began

to be kept in the Blessed Virgin's honor during the winter months.

In Gaul this feast was celebrated on January the eighteenth. "And
this festival," says Mabillon," is most certainly that of the Assump-
tion,"4 although it seems to have had no name as yet. This was

before the year 560.

In the Sacramentary of Gregory (591) the same feast is also kept

on the same day, and it is found in the Gothic Missal noted for cele-

bration on the second Sunday after the Epiphany.8 This last liturgy

was in use in Gaul in 678 and the office for this day contains explicit

reference to Mary's bodily assumption into heaven.

Such seems to be the earliest records of the feast of Mary's As-

sumption. So far the feast was nameless, but soon it began to be

called Dormitio—the Falling Asleep of Mary. Such was its name

in Gaul as Gregory of Tours bears witness, 9 saying it was first cele-

brated while Gregory I. was pope "in the middle of the eleventh

a Adv. haeres. Lib. Hi., Tom. 2, 11.

* Lit. Gall., lib. 11., no. 22.

s Menard, 456 In libro Sac. Greg. Thomaslus de Sac, lib. ii.

» Lib. 1., de gloria Marty., c. 9.

Digitized byGoogle



5i6 American Catholic Quarterly Review.

month," i. e., January 18. We are thus enabled to identify the

Dormitio with the unknown feast of the Gallic Missal.T

The old Roman Martyrology (Circ. 600) has the Dormitio, as has

also an ancient calendar of about 700.

The Sacramentary of Gregory seems to evidence a passing from

this stage to the next. In some manuscripts the word "assumptio"

is found ; in others not. Such an authority as Tommasini8 says this

word is never used before the ninth century, and Muratori, also,

denies that it was originally employed by Gregory, and thinks it was

added later.8 On the other hand, the editor of the Sacramentary in

Migue, under the date "XVIII. Kal. Sept.," gives "Solemnia de

Pausatione Sanctae Marias."

The same thing can be noticed in Usuard and Ado (878) ; the vigil

of the feast is that of the assumption ; the feast itself is termed

"Dormitio." It is about this time, too, that we find the date

changed from January to August 15. This, Nicephorus says,10 was

done by the Emperor Maurice (cir. 580), who ordered that "in every

place the feast of Dormitio should be clebrated on August 15."

This confusion of name and change of date mark a further advance

in the Church's understanding of the assumption. More and more

did men see that Mary did not merely fall asleep in the Lord, but

that there was a further glory, a greater honor. The truth known
to the Apostles and the few faithful was becoming understood by

all, the obscure tradition was becoming a luminous fact.

And so we come to the final stage where the word "Assumptio"

is wholly used and wherein Mary's bodily taking up is, under the

guidance of the Holy Spirit, at length made clear to all. And this,

according to Muratori, took place before the year 800. He gives

as proof, besides the proclamation of Maurice and the words of

Gregory of Tours which I have already noticed, the following facts

:

About the year 690 Sergius I. ordered that litanies should be said

"before the feasts of the Nativity and Assumption of the Mother of

God." In 866, moreover, Pope Nicholas was asked by envoys from

Bulgaria, who wished to submit to the Church, what fasts it was

needful for them to keep. Nicholas replied, "Those which from

antiquity the Roman Church has received." And then he proceeds

to recount, mentioning among them the vigil of the Assumption.11

Now in the Gelasian Sacramentary (495) there is no fast preceding

the Assumption, but if Nicholas could speak of such a fast as kept

"from antiquity" it must have been added very soon after that time.

I Mabil. Ibid. Muratori de rebus liturg., lib. 1., c. 2.

« De Sac. in Ass.

0 Cap. v.

10 H. E. xvii., c. 18.

II See also Martene de dlvin. Celeb., Of. xxxlli., 18.
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So it is fair to assume that the "Assumption" itself must have been

celebrated long before the age of Nicholas. In fact Muratori con-

cludes that "there can be no question" but the feast was known
before the year 800. Thenceforth it is known in the Roman Church
by the name "Assumption" and by no other.

Concerning this word Assumptio the learned Benedict XIV. has

some remarks which are well worthy of note. 12 Speaking of the

gradual enlightenment of men's minds concerning the end of the

Blessed Virgin he says that the Latin verb assumo was used at first

merely with the meaning of God's taking human souls to Himself,

and afterward, gradually, as faith deepened, it was clearly seen that

in Mary's case God had taken not only her soul but her body.

Among the authors who use the word in its simpler sense is Gregory

of Tours (de gloria Conf. c. 49), who speaks of "assumptio Sancti

Aviti;" Eusebius (de vita Const, lib iv.) writes, "ilium ad Deum
suum assumptum ;" Gregory Nazianzen in a sermon on his sister

Gorgornia, uses the expression "earn fuisse assumptam in coelum."

We must consider in Mary's case, says the learned pontiff, of what

grade was her union with and taking up to God—whether partial or

entire, that is, of both soul and body.

So far I have spoken only of the date of the Assumption; it re-

mains to say something concerning the description of that event as

given by Christian writers.

The first authentic mention of Mary's death is made by Dionysius

the Areopagite in his book "De divinis Nominibus," chapter third.

The writings which pass under this name are assigned generally to

the sixth century.1* The passage is quoted by all the Greek writers

who treat of the assumption and as it is interesting I translate it.

Dionysius is writing to Timothy about his teacher and bishop

Hierotheus. "There was a gathering," he says, "of God-inspired

angels when I, as you know, and many other of our brethren came
to behold that body which had once received the God and author of

life. James was there, the Lord's brother, and Peter, the first and

highest of men learned in the ways of God, and others were like-

wise there. Then, after that beholding, we saw how each—all the

holy ranks—as best they could, with hymns glorified the omni-

potence of divine goodness. You remember well enough how he

(Hierotheus) surpassed all the other mystics, himself wholly forget-

ful, rapt away from earth through sympathy with what he sang, so

that they who heard and saw him both knew and knew him not and

they judged him to be inspired, a singer of God's own hymns."

There exists a little book credited to Melito, bishop of Sardis, and

i* De pert, in Ass., lib. 11., c. 23.

" Tommasi, de rest., lib. 11., sec. 20, No. 10.
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called "The Passing of Mary" (De Transitu Mariae) which un-

doubtedly gives the first circumstantial account of Mary's death and

assumption. Melito lived in the second century. He is known to

have written an apology for his fellow Christians about 170, but the

names and some fragments of his works" are all that have reached

us.
15

As to the book De Transitu critics are agreed that it must have

been written considerably after Melito's age, probably during the

controversy with Nestorius. At all events, the first notice of it is by

Gelasius in 495.
18 Although the book has been faulted by later

writers17 as contrary to certain details in the Acts of the Apostles

(though it would seem that Melito might be reconciled with the

Scriptures), nevertheless as its main facts have been received by

fathers of the Church we must believe that the work is substantially

true.

St. Gregory of Tours18 gives an account of the Assumption taken,

with often the very same expressions, from the work of Melito. He
was writing in 594. These are the earliest authentic instances, as

critics universally believe the epistle credited to Jerome and the

sermons to St. Augustine are very much later than those fathers.

The epistle of Jerome to Paula and Eustochium18 could only have

been written, Erasmus says, by a Greek and this must be a Greek

translation. From other internal evidence it must have been later than

Jerome's age, for the author speaks of heresies concerning the In-

carnation ; he asks his readers to beware of the Orientals "lest your

eyes be clouded with darkling words, or they blind your Latin purity

with a storm of Greek dust."20 Now such words as these could only

have been written after the first Council of Chalcedon.

There are, moreover, two sermons21 printed in the works of

Augustine which treat of the Assumption, but as they are likewise

found among the writings of Aupert or Fulpert, a writer of the

eleventh century, and as they bear every indication of having been

written at that time, critics do not hesitate to deny Augustine's

authorship.

Later, of course, Latin writers are numerous, but writing when
the Assumption was universally recognized, they have not the his-

torical value of earlier fathers.22

1* Eusebius H. E. iv., 28 seq. Jerome de vir. illustrat. 24.
i» For a full and critical account of Melito and his works see the disserta-

tion by Charles Woog in the eighth volume of Mlgne's Greek patrologry.
10 Gelasius cap. S. Rom. dlst. XV.
it Bede in retract. Act., c. vlll. ; Jerome In Act., c. viii.
is De Mirac., lib. 1., c. 4.
i» Bp. IX. de Ass.
20 rbld, 2, xlli.

« Serm. de Sanctis 36 and 36.
23 Among these later are Ildephonsus, Serm. 6 de Ass. Peter Damlan, de

Ass.; Peter of Blois, serm. 28. For a full account of mediaeval notices see
Benedict XTV. in his tract on the feast and Baronius, ann. 48.
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The Greeks, naturally, entered much more fully into the question,

and among them may be cited St. John of Damascus (3 sermons

in Dorm), Andrew of Crete and German of Constantinople, both of

whom have homilies on the feast, Modestus (Serm. 5, pars B.), Meta-

phrastes (Hist. p. 330), Nicephorus (H. E. lib. ii., c. 21 and lib. xv.,

c. 14), Cedrinus (in Aug. 15, s. 38-42), Glyca (annal. pars Hi., p. 231).

All these writers agree so curiously and use words and expressions

so similar as to make me believe that all are quoting from one com-
mon account, although we do not know what it is.

In order that the reader can see exactly how these early histories

read I subjoin a summarized translation of the pseudo-Melito and of

the words of Nicephorus. The latter is chosen because he is rather

fuller than other Greek writers, and entirely representative. The
account of Mary's death is drawn from the second book of his

ecclesiastical history, section 21 ; the speech of Juvenal, from the

fifteenth book, section 14.

The Passing of Mary is as follows

:

"The second and twentieth year after Our Lord had ascended to the
heavens It chanced on a day that Mary, burning with love of him, wept
alone within her house. Then behold, an angel stood by her, shining with
great light, and saluted her saying Hail! thou blessed of the Lord, lo! here is

a palm branch which I bring thee from the paradise of God, the which shall
be borne before thy bier when on the third day thou shalt be taken up from
the body; for thy Son awaits thee With all his angels. Then Mary said I

beseech thee that all the Apostles may come together to me: and the angel
answered Lo! all the Apostles of my Lord, lifted up, shall to-day come to
thee.
And the angel departed from her.
Then Mary arose and put on her best garments, and going forth prayed

at the Mount of Olives. Now it came to pass in Ephesus, on the Lord's
day, while.' blessed John was preaching that there was a mighty earthquake
and a cloud received him from the eyes of all and bore him to the house of
the Virgin Mother. And all the Apostles In a like manner from the places
where they preached the word were lifted up and rapt away and set down
before the door. And they inquired "What is the cause that the Lord hath
brought us to this place?" Then John came forth and showed them all

thin&s. So they entered itito the house and saluted Mary and she said to

them : "The Lord hath brought you here for a comfort against the woes to
come; and now I pray watch until the third day even until that hour when
the Lord shall come and I shall depart from the body." So for three days
they waited praising the Lord.
And on the third day, about the third hour, lo! Our Lord appeared with a

great multitude of the heavenly host praising God. And the Saviour said

"Come, my chosen, my precious pearl, enter into the abode of eternal life."

And Mary threw herself prone and adored the Lord.
Then afterward that blessed Virgin rose and lay upon her bed and giving

thanks to God sent forth her spirit. But the Apostles saw only a great
light whiter than snow and more shining than all silver.

Then our Lord commanded the Apostles to bring Mary's body to the
tomb and to watch for three days; and he himself gave her soul to Michael
the Archangel who is the keeper of paradise, and Gabriel went with her.

And by Our Lord and his angels she was immediately received into heaven.
Now there were three virgins there who prepared Mary's body for the

grave, and when they had put off her garments the body shone with so great

a light that they could by no means behold the body. And when they had
washed the body they clothed it with the linen garments of the dead. But
when the body was clothed the light by degrees grew less until it wholly
vanished away. Then the face of Mary, God's mother, was like to the

flowers of the lily, and a fragrance went forth from her so that no fragrance
could be found like to It.

Then the Apostles laid the body on a bier and they said "Who shall carry
the palm?" And they gave the palm to John, because he was a virgin
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chosen of the Lord. So they went forth singing "When Israel came out of
Egypt: Alleluia." And behold as they went a great miracle, for a crown of
cloud, very great, appeared over the bier as a great circle Is wont to appear
in the splendor of the moon and the hosts of angels were In the cloud
chauntlng sweet hymns and the earth sounded with the sound of the
sweetness.
Then from the city came forth a great multitude, a thousand and fifteen

men, greatly wondering. And one approached and would lay hold on the
bier to overthrow it, and lo! his arms became fastened to the bier so he could
in no wise loosen them. And at the same moment the whole crowd of the
people were smitten with blindness by the angels. Then the man begged
Peter to loose him from the bier, and Peter being moved did so. And he
said to the man, "Take the palm and go into the city and lay it upon the
people's eyes and tell them the great works of God and they shall see." And
the man did as Peter said to him.
Then the Apostles bore the body of Mary to the valley of Josaphat, to the

tomb there as the Lord had showed them. And they laid her In the tomb
and closed the door and sat before It as the Lord commanded. And sud-
denly the Lord Jesus appeared with his angels and said, "Peace be with
you." And he asked them what should be done for her who was his mother;
and Peter and the others said, "Lord, thou didst choose this thy handmaid
to be thy immaculate dwelling place; so then it seems to us that as thou,
having overcame death doth reign in glory, shouldst In a like manner quick-
en thy mother's body, that thou mayest bring her to be Joyful with thee
forever in heaven."
The Lord answered, "Be it according to your word." And he commanded

Michael to bring back the holy soul of Mary. Then behold Gabriel rolled
back the stone from the door of the sepulchre, and the Lord said, "Rise, my
love, my fair one, who hast not known stain nor hast felt corruption in the
tomb." And immediately Mary rose and came forth from the tomb and
threw herself at the Lord's feet and adored him. And the Lord kissed her
and gave her to the angels to bear Into paradise. And he said to the
Apostles, "Come near." And they came near and he kissed them, and said.

Peace be with you: lo I am with you even to the end of the world. And
when he had thus said he was lifted up, and the clouds received him and the
angels with him, bearing the most blessed mother of God into God's para-
dise. But the Apostles were borne up and carried each one to his own place,
glorifying God and Jesus Christ, who liveth and reigneth with the Father
and Holy Ghost, in perfect unity and one substantial divinity, for ages of
ages.

—

Amen.

The death of Mary as told by later writers differs somewhat from

Melito's account, although in no important particular. These are

the words of Nocephorus

:

When Claudius had reigned five years, and the blessed mother of God was
living her sixty-first year, her Son's message came to her through an angel
that she must die. Mary received that message with exceeding Joy, and
began to make ready for the coming of her Son. Lights were kindled
throughout the house: the house itself was swept and garnished: Mary's
friends and kin-folk were called and all was made ready, rightly and in
order. When John was present, and women who were Joined to Mary by
kinship and love, that blessed Virgin showed the palm which she had re-
ceived from the angel's hand, and said that she now must die. And all

present wept at that word, pouring forth a flood of tears. Then Mary's
two garments she ordered to be given after her death to two poor widows
who had shown her good. Even while she was yet speaking thunder and
storm was heard, and immediately the Apostles were present gathered from
all the earth. Mary received each one and prayed for what each most de-
sired, and blessed them, and said farewell, and bade them not to grieve, for
that her passing should be a cause rather of Joy than tears. Then did she
give directions for her burial and her tomb, and she called to her Peter and
the rest who came with shining faces. As they stood gathered about her
couch, Mary gave thanks to God and composed herself decently, and with
a sweet smile crying out Let it be to me according to thy word, she gave up
the ghost."

There is a material difference in the accounts of Mary's resurrec-

tion and taking up as given by the later Greek writers and Melito.

as Nlceph. H. E., lib. 11., c. 121. German, Const. 3 serm. In Dor.
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The later writers say that Marcian and Pulcheria, rulers of Con-

stantinople, had built there a splendid church called the Church of

Mary in Blachernse. They wished to have her body preserved in

it as a relic, and so when Juvenal, bishop of Jerusalem, had come
thither to attend the Council of Chalcedon, they asked him if he

were willing to give over her holy body. Juvenal answered "that

in the holy Scripture nothing is written of Mary's death, but that

from a very ancient and authentic tradition, it had come down that

at the time of her passing the Apostles, who were preaching over all

the world, had been lifted up and carried to Jerusalem. There they

heard divine songs ; and then, in a wholly wondrous and divine way,

Mary's Son had appeared and received into His hands her holy

spirit. Her sacred body, amid the hymns of angels was carried

forth to Gethsemani and laid in the tomb, and for three days the

angelic singing had continued. On the third day Thomas came, and

the Apostles went with him to open the tomb that he might vene-

rate Mary. When the tomb was opened the body was not found

but only the linen grave-clothes untouched and unharmed which

gave forth a delicious odor. The Apostles departed and they could

only come to this conclusion: that God, the Word, and Lord of

glory, who had once been pleased to take of her flesh, had now
glorified her body, undefiled and immaculate, with immortality be-

fore the general resurrection. Through the ministry of angels had

He conveyed that body from corruption to some abode of celestial

light, so that she might rise apart from other men even from the

most praiseworthy and renowned."

J!^
much attracted by the strength, earnestness and sincerity

of most of the work done, by the widespread conviction

that something must be done quickly, and by the hopeless diversity

of view, method, aim and philosophy, to be found among those most

earnestly engaged. That many of these differences are due to

psychological traits found among advanced reformers, was shown in

a study of those traits in the April Quarterly. Still many phases of

reform remain unexplained. Whether we take different social prob-

lems into account, or, ignoring their differences, confine thought to

any one problem, we find even here confusion, disorganization, war-

ring views and wasted effort, because of some fundamental differ-

J. H. W.

SOCIAL REFORM.

HE student of the whole reform movement of the present is
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