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writing do not, generally speaking, allege this supposed cruelty, or at

least do not lay any stress upon it, their object being rather to dis-

credit the Catholic Church than to excite feelings of pity for the

individual sufferer.

We commenced our article by pleading, in justification for recur-

ring to such a well-worn subject, that whether we like it or not it is

being constantly revived at intervals and handled afresh fairly or un-

fairly.

An instance of this occurs at the present time. At the ancient

University of Oxford there is an annual competition for an English

prize poem on a given subject, and the successful competitor recites

his poetry in public amidst the plaudits of his friends and fellow-

students. The subject given for 1901 is Galileo. Let us hope that

the youthful aspirants for this popular distinction may on the one

hand avoid the temptation to assail the Catholic Church, and yet on
the other hand do justice to the character of the great philosopher

—

the pioneer of modern astronomy.

F. R. Wegg-Prosser.
London, England.

THE SOCIALISM OF THE SOCIALIST.

IT is often said that one way to foster a cause is to misunderstand

it. Opposition which is based on misunderstanding seems to

make more intense the attachment of those who believe in the

cause ; their enthusiasm is sustained, their sense of justice is quick-

ened and their methods of propaganda acquire a pointedness which

undoubtedly gives them force. This is noticed often in social move-

ments. In the earlier stages the movement is vague, confused, un-

certain; the details of its essential meaning are not clear because

thought and feeling lack precision. Hence they who embrace it

may least understand. Such a condition very naturally leads to

misunderstanding which in turn invites opposition. But when the

movement meets opposition it becomes introspective. The defense

which is made brings about clear thinking and exact expression.

Gradually the vital thought of the movement comes to conscious

expression, and then force, unity and organization result. Objec-

tive study from those outside largely displaces prejudice and the

movement receives dignified recognition.

These thoughts find illustration in the history of Socialism. In

its earlier stages it was wild, fantastic and impossible, an air castle
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in many forms built by excited dreamers. Later it was a confused

mass of popular agitation, conspiracy and politics, boundless aspira-

tion and keen economic analysis, allied by choice, accident or fate to

anarchy, riot or revolution, a favorite resort for all who hated insti-

tutions and had lost reverence for the past and hope for the future.

In that confused stage Socialism invited and met misunderstanding

and organized opposition. It has, however, succeeded in disengag-

ing itself fairly well from all that is more radical and all that is less

radical than itself ; from anarchy on one hand and from Populism,

Trade Unionism and the like on the other. It is true that there are

points of contact, but the differences of policy and principle are pro-

nounced and they are understood by reflecting persons. To-day
Socialism knows its own essential idea, though hopelessly at sea

concerning its details. It is self-conscious, direct and aggressive

with recognized methods of propaganda and a record of achieve-

ment which we may not ignore. It is the doctrine of a political

party which has reached extraordinary proportions in Germany,
great proportions in France, Belgium, Italy and Austria, though

not yet a factor of much importance in American life. It has created

a literature and a press ; it has its poets, historians and economists

;

it has taken a place in modern life which promises it a future with

which society must reckon.

Setting aside for the moment the many "socialisms" which are

spoken of nowadays, we may say for present purposes that there are

three Socialisms. First, we have the movement in itself; a deep,

far-reaching social force whose full meaning is not yet grasped by
men, working out its providential role in human history indepen-

dently of our efforts to master it. Secondly, there is a Socialism

which opponents see : minimized in what is attractive, magnified in

what is hideous, illogical and defective. Thirdly, we have the Social-

ism of the Socialist ; real, comprehensive, satisfying ; its own apology

and explanation, answering all questions with authority, allaying all

fears with power. It does not occur to the Socialist that his pre-

possession converts assumptions into axioms, baseless promise into

infallible prophecy, and that it has so perverted his mental tests that,

as regards the present social order, criticism is true if only radical,

wisdom is real if only confident and statement is true if only bold.

Socialism seems to me to mean just such a mental revolution, but

the Socialist is not conscious of the psychological process which

brings it about. Those of us who cannot accept its creed certainly

find it gravely at fault and a source of danger to society. Neverthe-

less, it is not our view of it that is the power. It is the Socialism of

the believer, of the Socialist, that is the world movement which has

won adherents, created a literature, organized parties, fought battles,
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won and lost them. If we persist in taking only our own view of

Socialism, our opposition to it is useless toil and vain concern. We
may, perhaps, prevent it from spreading in certain directions by the

attempt to show that there is in it too much reckless hope and

despair. But something more is needed. We must understand

the Socialist's subjective side, know him sympathetically, seek the

sources of attraction other than argument to which Socialism owes

much of its strength.

Fair minded observers agree that many phases of the conditions

in modern life are deplorable. "Only too abundant is the harvest

of miseries," to quote the recent encyclical. The evils complained

of are absolute and they are not softened by any relative considera-

tions of those who in the past suffered more or of those who in the

future may suffer less. The relative view may be of service in judg-

ing institutions, but it is useless to console their victims. One of

the chief factors in the situation is the distribution of wealth.

Though we admit, as is maintained, that the present distribution is

the best possible in the circumstances, it is at best very bad. For a

century and a quarter individuals have been left to themselves and

circumstances to earn their living, to accumulate property. Life

has so shaped itself and institutions are so adjusted as a result that

the amount of wealth which one possesses or of which one disposes

practically determines one's opportunity of education, culture, health

and home. We are accustomed to say that a man is "worth" a cer-

tain sum, and if the amount is large, that statement is generally the

second headline in his obituary notice. Individuals are enabled to

project the sphere of their influence into the future by inheritance

laws which permit men to control property long after they have

passed away. We cannot escape this central fact that the accident

of property affects and largely controls life, crime, morals, culture,

home. The struggle among individuals to acquire property has

become unremitting, fierce and almost savage, and it has charged

the atmosphere with inhumanity and materialism which have af-

fected nearly every phase of life.

Like heavy, grimy smoke, settling down on the city from which

it has just ascended, on marble and granite, smirching cathedral,

mansion and capitol, that social atmosphere has tainted our re-

ligious, political and social institutions to a marked degree. This

was made possible by the disintegration to which social life had

been subjected. The middle ages saw the organic unity of social

life realized. Religion was the basic element; political, industrial,

social and domestic interests were conceived as closely related, and

thus organic unity was not only a fact in individual life, but as well

in social life.
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The first break in that social unity came in the Reformation,

whose individualism practically placed religion in a secondary place

in society. Political individualism followed later, reducing the State

as a political force to a very restricted field. Then came the eco-

nomic gospel of laissez faire, in which individualism pure and simple

is the law of industrial action. The organic unity of social life thus

destroyed, the economic forces forged ahead. The industrial war

—

the struggle for property—waged fiercely. The sense of the re-

sponsibility of society to the individual and of the individual to

society even in economic interests was weakened. Selfishness, class

antagonism, inhumanity and materialism naturally resulted and

marked the history of individualism with dark lines.

Since this individualism is the antithesis of Socialism, which is

merely a reaction, the fundamental relations of the two require a

word.

State stands between individual and society. We may imagine a

condition of society in which the individual enjoys a maximum of

liberty ; we may imagine another in which a minimum only is ac-

corded to him. As a rule individuals have accorded to society as a

whole the right to protect and direct them and to preserve order.

Society doing this is called the State. It is the State that defines

and guarantees rights, raises armies, levies taxes and punishes crime.

The State can interfere much or little in any line of social activity

;

it can direct and even coerce individuals, or it may leave them free

in matters relating to religion, education, industry and the like.

When the policy of the State is to interfere as little as possible and to

allow as much liberty as possible, the trend is called individualistic

;

when the policy of the State is to interfere extensively, control de-

tails and leave but little room for self direction, the tendency is

literally socialistic. Historical development, however, has restricted

the use of the terms to political and economic activity. The theory

which allows the State to interfere as little as possible in industry is

called Individualism, while the theory which requires that the State

or society take over the entire field of industry is called Socialism.

The line of thought which the Socialist of to-day takes is some-

thing like the following: Life in society has been practically re-

duced to a struggle for property. The strong are arrayed against

one another and the weak are their victims. In principle the State

may not check the former or assist the latter, since it admits little re-

sponsibility for the economic condition of the individual. It does

not limit the amount of wealth that one may accumulate nor does it

measure the pangs and distress that one may suffer. Endowment,

cunning and circumstances largely determine one's lot in life. The
benefits of civilization are not distributed evenly to men as men;
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they are distributed unevenly to the owners of property. All crimes

and vice, degradation and misery, defeat and arrested development

due to the struggle for property, all due to its excess or to the lack

of it, must be charged to individualism.

The social condition, the number and kind of evils which mark it

have become such that a radical remedy is imperative. The situa-

tion contradicts our best thinking, hence the mad struggle for prop-

erty must be stopped. A plan of social reorganization must be de-

vised which will eliminate the property motive from individual life

;

one which will rest on the principle that all the members of society

are responsible to each member and each is responsible to all, even

in industrial life. If man is social, if he has human rights and these

rights spring from his nature as man, not from his ability to outwit

his fellow-man in a competitive struggle, then industrial life must be

in harmony, in peace. Social organization must be tender to the

weak, humane to the suffering, masterful to the strong and just to

all. This is possible, continues our Socialist, only under Socialism,

Individualistic institutions must be banished; instead of private

ownership of capital, social ownership; instead of the competitive

struggle, orderly cooperation; instead of private enterprise, social

direction of industry ; instead of individual ownership of the product,

social ownership with distribution according to some principle yet

to be devised, but one which at all events will directly protect man's

essential dignity and rights.

The stupendous revolution in social life which that proposition

implies cannot be measured. The vastness of the project renders

it vague and the vicissitudes of its history but add to the indefinite-

ness. Socialism is the platform of a party ; it is a religion, it is ma-

terialistic; one could enumerate many forms which seem mutually

exclusive. But that variety need not engage us now. For the pur-

poses of this study we may take it as a deep, radical, comprehensive

criticism of society. It holds that social conditions and institutions

violate our accepted appreciations of man, his dignity, nature, rights.

The right to liberty, equality, fraternity, to fullest mental, moral

and physical development, to exemption from misery, degrada-

tion and ignorance, are not enjoyed except by the favored few.

Socialism takes these accepted views of man and his rights and

aspires to establish social institutions which will infallibly guarantee

them. That being its object, it proposes as a means thereto that

society own all capital, control all industry and distribute the pro-

duct according to principles of justice. We thus find in the essen-

tial thought of Socialism definite ethical conceptions, economic and

political doctrine and a dominant ideal.

Unfortunately for clear thinking, the word socialism is much

Digitized byGoogle



The Socialism of the Socialist. 473

abused. We have the terms Christian Socialism, Catholic Social-

ism, Municipal Socialism, State Socialism and many more. The
habit of applying the name to any reform movement, as is often

done, has caused much difficulty to those who wish to think honestly

and clearly. Since the movement is known, in outline at least, to

all who are interested in social questions, and abundant socialistic

literature is easily found, no further attempt is made to examine the

meaning of the term Socialism. It may be well to quote from the

recent encyclical of the Holy Father the meaning which the term

has in his mind and the form in which he has condemned it

:

The Socialists "would have the supreme power in a State to be in

the hands of the common people, in such sort that all distinctions of

rank being abolished and every citizen made equal to every other,

all might have equal access also to the good things of life ; the law of

lordship is to be abolished, private fortunes confiscated and even

socialization of the appliances of labor carried out."1

A glance at society as we see it and live in it to-day reveals to us

that dissatisfaction is well nigh universal. From every recognized

centre of social influence there comes the tone of bitter discontent

and disappointment. The achievements of our institutions, all that

we have done for civilization, the conditions in which social forces

are now operating and all the prospects for betterment fall far short

of the demands that are made by the awakened and sympathetic in-

telligence of to-day. The complaints vary in depth, character and

motive, but they are none the less marked, none the less efficient in

fostering a restless desire for relief from any source.

We hear persistent criticism of society from religious centres.

Professedly Christian as is our civilization, only a fraction of our

people are churchgoers, and of that fraction perhaps a minority con-

sistently accept the Gospel standards in their lives. The trend of

things has relegated religion to the domain of individual concern,

and public opinion is scarcely more than deferential to it. The in-

tensity, concentration, ideals and methods of industrial life have

created an atmosphere in which no religion but that of wealth can

thrive. Religion, the keeper of life, guardian of its great moral

purpose, the gentle firm power which holds man in check, receives

his respect and directs homage to God, the Author of life—religion,

the greatest fact in a man's life, is relegated without apology or regret

to a secondary place in the scheme of things by the force of mere

economic development. The competitive struggle, the central in-

dividualistic institution, merciless in process, savage in principle and

demoralizing in effect, has no place for religion and its standards.

But the need of its saving power is seen in the problems that now

i The Engliah translation in the "London Weekly Register," February 1, 1901.
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confront us, in the vice and crime and injustice, in the corruption

and inhumanity which we behold on every side. Timidly, as an

unbidden and scarce tolerated thing, it makes answer to the cry for

reform.

The principles of the Gospel must be introduced into industry.

We must shape our ideals according to its spirit; social powers

must cooperate to make that spirit dominate in all life, and men
must shape their individual lives thereon. Such is the tone of the

suggestions for reform made by religion, but its voice is scarcely

heard while the all but unchecked economic forces of society go on
in their savage career.

Complaint comes from scientific centres. Students and teachers

of social sciences who devote their energy to the careful study of

society are constantly in the presence of the awful effects of the mal-

adjustment of social forces. In crime, degradation and poverty

they discover far beyond the individual causes which are in and of

our institutions. They see in factory, tenement house, sweatshop

and dreary homes ; in the broken health and blighted morals of boys

and girls ; in injustice and oppression, the working of law and cause

for which society is accountable. They see in the separation of the

ethical from the economic in industry the expected fruit of our social

philosophy. They write and criticize and suggest reform. Some
legislation is recommended, appeal is made to public opinion, social

settlements are founded, but little that is direct, searching and com-
plete is accomplished. All feel helpless in the presence of the actual

situation in society and of the massive indifference to general wel-

fare which characterizes the public.

Complaint comes from the laboring men. They bear the bur-

dens of civilization and share disproportionately in its joys. They
are the weakest factor in the process,of production, hence they are

the first to feel the evil effects of the competitive struggle and the

last to share in its benefits. Conscious of all this they determine to

force the remedy on society by combining their powers and demand-

ing specific reforms in their interest. They have accomplished

more than any other reform element in modern life, but even their

work is far from being comprehensive enough to bring social peace.

In the same way we find complaint and suggestions for reform in

the press, in literature, among philanthropists, public men, reform

clubs, municipal ownership leagues, political parties. The criti-

cisms may be local or national, they may concern one phase of life

or many phases, the effect is the same. Much of this bitter criticism

is true, well meant and of great value ; some is undoubtedly dishon-

est, exaggerated and selfish ; all serves to foster dissatisfaction, en-

courage pessimism and predispose minds to radical measures. Each
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criticism is based on a different perspective and naturally reform

propositions do not correspond. One result is that society is keenly

conscious of the presence of great evils, but hopelessly confused

about reform
; partly awake to the situation and helpless before it

;

eager for peace, justice and joy for all its members, but not knowing

where to find them.

There is in the human mind an overpowering tendency to unify

its conceptions. Isolated fragmentary facts tantalize. They are of

no value without interpretation, and they cannot interpret them-

selves. We seek relations among them, uniformities, laws, cause.

To this bent of the mind is due all science, all philosophy. This

constant effort to systematize things reveals the fact that system

possesses a great fascination for the mind. It combines two ele-

ments which are seemingly at variance, both of which appeal to us

strongly, simplicity and completeness. The small mind is won by

the ease with which apparently a system is grasped; the greater

mind is attracted by the completeness of detail, harmony of part

and simplicity established after painstaking research. That many
views of reality cohere in apparent unity is very often taken as prima

facie evidence of their truth. Whenever the mind advances from

the stage of disconnected experiences or views to a systematic view

;

that is, when it has classified many facts and secured a unified in-

terpretation of them, as is the case, for example, with one who ac-

cepts the theory of evolution or the organic concept of society, cer-

tain well defined psychological changes take place. Correct appre-

ciation of detail is apt to be lost, the critical faculty suffers, judg-

ment is biased. The mind is predisposed to accept anything which

strengthens its belief in the system as such and it is predisposed

against everything which seems to question its truth.

This fascination of system, then, produces certain moral effects.

It becomes a "cause," enthusiasm is engendered, schools are formed

and it becomes more or less of a fashion. It seems that men are

constantly on the lookout for something on which to lavish devotion

and expend enthusiasm as well in science as in society. Exactness,

caution and sense for detail—traits of the true scholar—do not lend

themselves to such devotion as readily as does system.

Never before was the world more eager for system than it is to-

day. In the natural sciences, in biological sciences, in history, phi-

losophy, sociology, the quest is for system, unification. Facts are

heaped mountain high awaiting the interpretation which system

alone can give. This is particularly true in the social situation.

The number and gravity of our problems cannot be gainsaid ; but we
are at a loss to understand them and their relations. Society feels

the absolute need of reform, but it cannot devise a comprehensive
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and safe method which will meet the situation in all of its details

and at the same time safeguard what is of value in our institutions

now. Socialism presents itself to society as an answer to its peti-

tion for guidance. Dressed out with all the charm of system and
speaking with the confidence of a prophet, it offers the complete and
satisfying interpretation of our problems and it indicates the single

simple way that leads to the peace, joy and justice for which men are

longing so earnestly. It is system in criticism and system in re-

form ; it touches the instinct in society that makes for system, and
by that touch it fascinates.

It was noted a moment ago that persistent criticism is emanating

from nearly every centre of social influence ; from religion, science,

literature, from laborers and reformers in general. But these criti-

cisms are more or less superficial, incomplete, isolated. Socialism

replaces them by one deep, radical, comprehensive, systematic criti-

cism of our entire social organization. It has attacked our most

prized institutions fearlessly and has triumphantly claimed to have

found in them the immediate organic cause of all social ills. It has

a place for every fact, an interpretation for every misery, a key to

every mystery. It has gone more deeply ; it has claimed to find in

the ultimate principle on which our institutions rest, Individualism,

the single final cause of all the ills from which society suffers.

Everything in the maze of modern misery is traced to its cause;

great problems and lesser ones, national and local, distorted mo-
tives, evil tendencies—everything is classified. To the Socialist's

thinking, the analysis is perfect, the system is without a flaw. The
simplicity of the criticism is unparalleled, while its apparent com-
pleteness leaves nothing to be desired; it is plain enough for the

laborer and pretentious enough for the scholar. The bold and con-

fident tone with which socialism always speaks only adds to this

fascination. It has no traditions to love, no past to revere, no insti-

tutions to cling to ; the advocate of the victims of civilization and of

them alone, it has no source whence to draw conservatism, patience

or prudence. Where the isolated and divergent criticisms which are

now heard harm one another and confuse, the unified radical criti-

cisms of Socialism lend one another strength and confirmation.

Under the baton of Socialism the mighty chorus of discontent sings

in balanced harmony.

Socialism is also a systematic plan of social reconstruction. It

offers to replace the hesitating and insufficient proposals of many
reformers by one coordinated series of radical reforms which prom-

ise joy, peace and justice to all men. Laborers aim at one kind of

reform, municipal movements at another, consumers' leagues at an-

other, but they fail to understand one another or to give effective
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mutual aid. Just as the criticism of Socialism carries one down to

Individualism, the plan of reconstruction leads one to the antithesis,

Socialism. It sets over against the cruel inhuman principle that

to-day dominates industrial life

—

laissez faire—which being inter-

preted means, "Every man for himself," its own fervent and humane
principle that all must live for each and each for all, that man is the

highest object of care in the world and that all social institutions

shall be subordinated to his true interests as man. Socialism has

thus given unity to the reform idea, brought into it simplicity and

completeness. The socialization of industry, the distribution of

wealth according to a humane principle, the guarantee of oppor-

tunity to every one, the realization of our cherished ideals of life,

liberty, culture and happiness—all these are promised as easy of

accomplishment under the simple plan of social reorganization pro-

posed. While other social critics are at variance, confused, hesitat-

ing and incomplete, it is unified, definite, confident and complete;

while other reform forces are offering palliatives and measures which

treat symptoms and not causes, it reaches causes and gives a phil-

osophy which promises joy, peace and justice. The contrast is not

without its effect ; we must not forget it.

But Socialism has attempted to draw even more power from the

charm of system. It has essayed to teach an interpretation of the

Christian Gospel in which it, Socialism, appears as an essential

part of the large religious organic conception of life. It has

insisted through doctrinal and historical arguments on the kinship

between itself and Christianity, but the effort has not resulted in any

great success. It has reached out in the direction of materialism

—

its more natural tendency—and attempted to build up around itself

an imposing system of thought, of which again it becomes an organic

part. It offers a unified interpretation of history through material-

istic philosophy, in which it appears as the fulfilment of prophecy,

the realization of all the vital upward tendencies of the past, the goal

of all the struggle and war of history for human rights and growth.

It has devised its own economics and politics, its own psychology

and sociology, its own ethics, literature and theology. To quote

Schaeffle: "In reality it is a comprehensive philosophy of life as

Bebel says; Atheism in religion, democratic republicanism in the

State, democratic collectivism in economics, and we may add, bound-

less optimism in ethics, naturalistic materialism in metaphysics, loos-

ening of the family tie and marriage bond or something leading

thereto, in the home, State education in pedagogics, general 'illumi-

nation' in instruction."2

It would not be an easy matter to say just how much influence the

2 "Ausaichtsloaigkeit," etc., fourth edition, p. 4.
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fascination of system has had in the development of Socialism. The
psychological traits found frequently among its adherents would
lead one to think that the influence had been considerable. Such
are, for instance, the dogmatic tone, ready blindness to detail, poor

critical sense, exaggerated confidence and evident bias ; the "all or

nothing" policy by which advanced Socialists reject "partial" Social-

ists, such as Fabians and all reformers who are willing to make com-
promise of any kind. It is sufficient to have suggested that the

fascination of system is found in the movement ; the purpose before

us does not require that we attempt to measure it accurately.

Aside from all question of system there is in socialism a fascina-

tion of doctrine which gives it much power. It takes our best

teaching on fundamental human rights, life, liberty, equality, happi-

ness, and promises to construct a civilization which will safeguard

them effectively for all men and not alone for the favored few. We
have taken human rights as problems to be solved only by patient

endeavor, and at best capable of but partial realization here below.

We conceive man's development as toward larger liberty, greater

equality and more widely-realized development, but at best the

realization can be but partial and defective. Socialism takes these

radical human rights as axioms ; it makes them absolute and capable

of actual realization. It promises that there will be liberty, equality,

entire justice, not only in formal definition, but as well in fact.

Wage slavery will follow political bondage to extinction, and no
other form will succeed it ; the aristocracy of money will follow the

aristocracy of blood to a memory and there will be no other form

to take its place ; the struggling rich and the struggling poor will be

replaced by fraternal cooperators, who will know no selfish motive

and seek no selfish end. Poverty and vice and degradation and
ignorance will be abolished and joy, peace and justice shall reign.

"Socialists look forward to a time when three or four hours in

twenty-four devoted to labor will be all that is required to supply

every physical need, the remaining hours of the day to be devoted

to rest and rational pleasure of mind and body, education, reading,

study, the mastery of science and philosophy, music and the drama,

athletics and esthetics. Now only the rich enjoy such satisfactions.

Under Socialism all would be rich enough to have all the enjoy-

ments derived from mind culture. This done, and there is no good
reason why it should not be done, the world would have a new
civilization and life would be worth the living."3

Socialism promises to make society anthropocentric ; all institu-

tions are to be devised and controlled in a way to protect human
rights rather than to foster trade, as seems now to be the case, and

a "Social Democratic Herald," February 16, 1801.
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human labor will be no longer a commodity, bought and sold like

iron or coal. In the new order man is freed from individual blame

for his errors and sins. Environment is the adequate cause of all

misery; release will come not by personal effort and individual

reform, but by the radical reform of environment, of society.

There is another element in the teaching of socialism which is

more subtle, though less conscious; one which many would admit

and many would deny, yet I think a source of power. Christ in

His mission to mankind emphasized boldly and unmistakably the

fact that the centre of life is beyond the clouds ; that man's destiny

is there ; that thence must be taken the only absolute criterion which

fixes all values in human life. The mysteries of life—and they are

many and deep—cannot be explained except thereby. Thus it is

that hope in a future life and future perfection have been and is and

will be forever the characteristic of Christian civilization, and Chris-

tians will look for no redemption from social ills except through

Christ. Such social reform as is undertaken in His spirit and such

individual reform as is strengthened by His grace, such and no other

can promise relief. This is the Christian's real belief; but the

world is unfortunately growing tired of it. Socialism has essayed

to reach into the clouds, snatch back the centre of life and place it

on earth. Rights and obligations are to be explained in and through

society; the enjoyment of perfection is to be immediate; the mys-

teries of life are merely unnecessary problems that social reform will

explain away. For many of its adherents socialism is a religion ; it

captivates them, seems to satisfy the higher longings of their nature.

In earlier days it sought to ally itself with religion, but its tendencies

seem to be decidedly away from it and into materialism. It some-

times tries to distinguish between "churchianity" and religion. It

condemns the former for "hollowness and soullessness ; its petrifac-

tion and false pretense; its fostering of prejudices, superstition and

narrow sectarian exclusiveness ; its tendency to side with the power-

ful and strong and preach slavish virtues to the humble and lowly

proletarians ; its blasphemous attempts to sanctify the crying injus-

tices of the social institutions of their time and country." Socialism

can, however, see some good in religion. It "may be of great assist-

ance to secular Socialism by arousing the human passion for right-

eousness, by appealing to race instincts and noble emotions, by

directing imagination to a grand vista of future human bliss and

happiness, of heroic deeds, of self-sacrifice and martyrdom, of fame

and glory, of immortality."4 This attitude of socialism toward reli-

gion is not without effect, for it is a view which pleases those who
are tired of restraint and seek comfortable ideals rather than high

* Both citations from "Social Democratic HeraH," February 16, 1901.
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ones. These and similar doctrines of socialism, which it is not

necessary to mention, appeal strongly to many men. Individualism

had not neglected to teach men their rights and dignity, but the

form in which socialism presents them and promises realization has

an added force. They touch the sense of human dignity and the

instinct of justice in men. The apology of individualism was pro-

gress and its highest product a perfect business man ; the apology

of socialism is justice and its promised product a perfect human man.

We must not forget this, we who see so much to condemn, so

much to fear and so much to oppose in socialism. Send its

representative into a factory where all that is repulsive and

annoying and oppressive in our institutions is concentrated on
poor laborers whose awakened intelligence makes them restive.

Let the facile-tongued apostle whisper of sunlight and shorter

hours; of brighter home and happy life; of the reign of justice

and humanity and the downfall of economic tyranny; send a

second man into the mines with the same enticing and soothing

message; send a third into the congested districts of our cities to

harangue the multitudes and give promise of culture and joy to them
as soon as the hated institutions of capitalism can be destroyed;

send emissaries of the new gospel in all directions. At every spot

where those institutions have pressed heavily and caused distress and

blighted human lives let the orators speak. Let them speak to those

who have everything to gain and nothing to lose except their misery

about the idleness and corruption of the rich, the sufferings and
dependence of the poor and of the coming kingdom of man, to be

established when they, the people, will it. Send after these apostles

the apologists of our institutions as they are or as we would reform

them. Send them to teach that sin and self-indulgence are the

causes of much misery, that human limitations permit only partial

relief, that the mysteries of life cannot be explained here below, that

the laws of social growth forbid radical departures in social organiza-

tion, that our immediate aim can be scarcely more than that outlined

in the recent encyclical
—

"to make the lives of the laborers and arti-

sans more tolerable and gradually to give them the opportunity of

self-culture, so that at home and in the world they may freely fulfil

the obligations of virtue and religion, may feel themselves to be
men and not mere animals, Christian men, not pagans, and so strive

with more facility and earnestness to attain the 'one thing needful'

—

that final good for which we came into the world." Let the socialist

teach the people their untried strength and let us try to show them
their demonstrated weakness ; let the former give them enthusiasm

in their suffering and let us offer them only patience. Let all of

this be done and then we may wonder not that there are socialists,
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but that there are not thousands where now there is one. Reason

and experience tell us that we are right and that the socialist is

advocating an impossibility, but there are times in life when reason

and experience cannot overcome the seductions of hope and the

illusions of an excited imagination. This is the case with those

who suffer keenly and eagerly seek relief. Socialism enjoys certain

advantages of situation which merit some attention. It is the un-

tried ideal of attacking the defective real. It can and does con-

centrate all the odium which it can excite against the past on the

institutions of the present. It need not discriminate as to causes,

since it is not required that it be accurate in establishing relations of

cause and effect in social ills. It presents itself as the champion of

the oppressed and shows all the dash, vigor and aggressiveness of

an ideal champion. We, on the contrary, appear to be at least

indifferent to the oppressed and to be thechampions of the favorites of

fortune, since we preach conservatism and hold to our institutions

in substance. The admitted evils of the present social organization

—the economic, intellectual and moral waste, not to speak of the un-

necessary suffering and disappointment which we see on every side

—

defy apology and invite the thought that we who defend a system in

which they are possible are not the friends of mankind. The social-

ist need not exaggerate ; the actual condition shames our institutions.

He, however, cannot be criticized except theoretically, for socialism

has no history as the basis of social life.

Then, too, we must not forget that the day of pure individualism

is past and that socialism represents a set of principles and institu-

tions toward which—if not to which—we are tending. The trust,

the trade union, government enterprises and government monopoly

have latent in them an unmistakable sign of it. Phases of our

school system, such as free text books, transportation to and from

school, show us the same, while all factory laws, reform legislation

and the constant extension of public functions in all directions show
that the drift is strong. This whole complex movement is exactly

in the line that socialism has marked for itself. True, the tone and
language are still individualistic, but we seem to forget that in

backing out of individualism we move toward socialism. The fol-

lowing from Kautsky, a recognized Socialist thinker, expresses well

the position in modern life which socialism marks out for itself:

"The proletariat, as the lower stratum of society, cannot free itself

without putting an end to all oppression and exploitation. So
wherever the class-conscious proletariat has become a power, it

becomes the advocate of all the oppressed, of oppressed classes,

oppressed nations, of an oppressed race, as far as their interest do

not conflict with those of the social evolution. Out of this historical

Vol. XXVI—
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role there develop for the proletariat duties which are beyond its

direct class interests. But this does not fill out the circle of social

duties which the class-conscious, aggressive proletariat has assumed.

"It cannot free itself by the principle of the wages system. It is

necessary to put an end to the present institution of property and

method of production, a high social end must be set up—and it is

the only class to-day that cherish an ideal. It is the only revo-

lutionary class, that is . . . which aims at a social ideal . . .

the only class in which there is any idealism.

"Thus, out of the class struggle of the proletariat arises the highest

ethical power, consecration to an ideal and the revolutionary class

struggle of the proletariat is the ground where the idealists of all

classes ... in modern society unite.

"The more revolutionary, the more ideal the proletarian class

struggle becomes ; the more it emphasizes its final aim, the greater

is its ethical power, its power for the moral regeneration of the

proletariat

In the preceding pages an attempt was made to show that social-

ism possesses the two-fold fascination of system and of doctrine and

that its position gives it certain advantages which should not be

overlooked. It is not my desire to make a consecutive analysis now
to show just where and how these sources of attraction operate in

the socialistic movement. To have suggested that they do operate

is sufficient. We may then advance to a brief consideration of the

question, who are the socialists ?

The general answer is—the victims of our institutions and those

who sympathize with them. The propertyless class is, of course,most

fully represented, and by that is meant the laboring class. We
must, however, take care lest an exaggerated impression be con-

veyed. The immense majority of laborers are really indifferent to

the whole situation, at least such is the case in the United States.

Not over one-ninth of them belong to organizations; the number
is about 1,200,000. As a body organized labor is not socialistic ; on
the other hand, it is not at all opposed to socialism on principle.

The columns of the labor press are open to the most active social-

istic propaganda; recognized socialists are active in the movement
and entire freedom is allowed to all concerning it. The labor move-

ment has a concentrated purpose ; it has set out to strengthen itself

and to accomplish certain reforms. It regards socialism as a dis-

traction, but as soon as it sees that socialism will best accomplish

that purpose, the movement is prepared to embrace it. The expo-

sition of the laborer's point of view which the writer attempted in

the January Quarterly might be of service to those who would wish

» In "Die Keue Zeit," November 24, 1900, article "Klaasenkampf and Ethik."
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to examine the relations of socialism to the labor movement more
in detail. The brief observations here made may call attention to

the fact that socialistic sentiment and sympathy for its ideals are

much more widespread than many think or are willing to admit.

The total Socialist vote in 1900 in the United States is reported in

the press as 131,069, but the number of those who actively sympa-

thize with all that socialism represents is very much greater. If I

mistake not, Professor Ely has estimated the number in the United

States as half a million.

There are certain types of temperament which are attracted to

socialism. Natures inclined to hate are easily won, for such a dispo-

sition is pessimistic and the very life of socialism lies therein. The
fierce denunciation of institutions, resentful criticism of all inequality

in the enjoyments of the comforts of life have a certain charm for

this type of man, who may pay little attention to economic loctrine

or social ideals; he is content in his hate; he does no: aspire to

upbuild and may not even long for anything better. Those of

milder type, "who live of their admirations rather than of their

disgusts," find much that allures in the bright promises and buoyant

enthusiasm of socialism. Idealists and dreamers naturally follow

them. Fine natures which cannot easily bear the thought of pain

and suffering and are angered to rage when they see villainy suc-

cessful, vice triumphant and virtue persecuted or unrewarded have

much sympathy with socialism. They are natures which are noble,

but untaught in the school of stern reality ; natures which have not

yet learned that idealism is a good beacon light for civilization, but

a poor foundation. I recall one socialist who in reply to my ques-

tion, "What made you a socialist ?" replied laconically, "Hate." He
was born very poor and had suffered much. I recall a second whose
love of order and harmony was so great that he became an active

socialist; a third was one whose socialism was due to the massive

dishonesty practiced and implicitly approved in all branches of busi-

ness. I recall a fourth, who was a believer in free love and worked

and wrote for socialism in the hope that the movement would

further his unholy cause.

One will find that in public meetings of socialists the orators

appeal often to sentiments such as those referred to. The most

plausible socialist speech that I ever heard was in Chicago some
years ago, when an able man addressed the socialists in a very poor

quarter of the city. He merely told his hearers how the then Vice

President of the United States had become a millionaire by going

through bankruptcy three times. The attempt to argue socialists

out of their views seems, therefore, to 'rest on a false assumption that

argument makes the socialist. One who has had much experience
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with socialists knows how useless it is to try to affect them by rea-

soning. Some time ago a prominent university professor made a

long and learned argument against socialism before a socialist meet-

ing in an Eastern city. When he had finished, a laborer, poorly clad,

who spoke with a foreign accent, remarked, "He don't know any-

thing about it ; he never shoveled coal." If we wish to understand

a man's socialism, we must study his life and know his feelings.

The course of thought has led us from the consideration of

socialism to that of the socialist. If we now undertake to construct

his point of view, we need only work out in detail what has been said

in outline. As far as socialists come from the ranks of organized

labor, their point of view is merely one more advanced than that

of the laborer, but both are largely identical. There is the same

despair of help through government, the same sense of resentment,

of injustice, the same consciousness of a high and holy mission to

save humanity. There is this difference: the laborer's analysis is

less deep or less pretentious and his immediate hopes are far less

high. The socialist has completed his thinking, while the laborer

has not. The socialism of those who have not gone through the

labor movement may be a question of temperament, of personal

experience. That there may be some, many, if you will, who have

reasoned themselves into socialism I do not pretend to deny; that

the argument may have been poor, that it may have been skilful, is

a question of fact as much as of effect. All of this is true of any

argument or of its presentation ; it is true of any system of thought

in the world. In all life much depends on temperament and cir-

cumstance. There is much in socialism that is possible and much
in it that is desirable, just as there is much in present conditions

that is hideous and depressing. Hence there is an argument for the

one and against the other. Without questioning the validity of

either argument, we may safely question the role which the argument

for socialism plays in its propaganda. No attempt has been made
to offer an objective study of socialism ; its theory of value, its view

of history, psychology or politics was not examined. Nor was the

purpose to show how much in socialism is helpful or how much
dangerous. Where dissent has been expressed it concerned the

socialism which is idealistic, comprehensive, final; it was not the

intention to condemn thereby what is hopeful or useful in its

essential idea. It seemed desirable to call attention to the attractive-

ness of socialism in the hope of awakening thought and arousing

action.

The social conscience is still largely dormant in the United

States. It is appalling that in the presence of the gigantic evils

of modern society there should remain so much of indifference in
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public opinion. Public leaders, legislatures, men high in industrial

life seem not to heed the situation too lightly. Some among them

are interested, but the mighty force which all could exert for the

cause of humanity is not exercised at all. Difficult situations have

rapidly multiplied themselves. Up from among the ranks of the

victims have sprung movements and leaders who were stung to

bitterness by their suffering and stirred to action by the indifference

of those to whom they looked for protection. Trade unionism and

socialism are the products of such circumstances. To them we
must give credit for forcing society to know its wrongs. They have

a lesson for us. Political and industrial leaders and legislators must

admit their responsibility and come to give relief; public opinion

must force them. Religion will give its aid. Its representatives

must study and know conditions and interpret moral obligation to

meet normal social demands. We who in and of the Catholic faith

feel and know that we have the truth, and with it a superb and

active organization which is the greatest social power on earth, we
must rise to the occasion and meet it. We must study social science

and fit ourselves ; we must study the organic relation of the Church

to society and form a social conscience ; we must bravely follow its

dictates and assist in the work of reform. The Church has already

done this in Europe, but it must be done here. The age is drifting

to the conviction that the last decisive test of any religion is its

power to solve the social question. The test should be welcomed

by us, for the Catholic Church can meet the situation and bring

social peace.

MONG the striking phenomena in the educational world at

the present time is the movement observable in the domain
of secondary education.1 The mere numerical growth of the

secondary schools is remarkable enough. Within the past decade the

public high schools in the United States increased in number from

2,526 to 5,495, and the pupils from 202,963 to 476,227. This is an in-

crease of 117 per cent, in the number of schools and 135 per cent, in

attendance. The rate of increase in the number of pupils is nearly

1 The term "secondary" throughout this paper is used in the sense which gen-
erally attaches to it in this country and in which it is used by the National
Bureau of Education. It embraces the work between the grammar grades and the
college.

William J. Kerby.
Catholic University, Washington.

CATHOLIC SECONDARY SCHOOLS.

Digitized byGoogle


